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Introduction

Al-Imam, al-Hafiz, ‘Ahmad bin "Ali bin Hajar al-'Asgalani, may Allah have'
mercy on him, said:

All praise is due to Allah who never ceases being knowledgeable and able;
and may the prayers of Allah be upon our master Muhammad whom He
sent to all mankind as a giver of glad tidings and as a warner; and [may
the prayers of Allah be] upon the people of Muhammad and his Compan-
ions; and may many salutations [of Allah be upon them all].

As for what follows:

The works regarding the nomenclature of the experts of Prophetic narra-
tions have been increased, expanded and abridged, so some of the broth-
ers asked for me to summarize for them the important aspects of that.
Thus, | answered their request hoping for inclusion in that road.
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| (Ibn Hajar) say:
Al-Khabar, or the Report

1) There can be an unspecified number of routes for it; or ==
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2) A specific [number of routes] over two; or

3) Two [routes]; or
4) One [route].

First is al-Mutawatir, or the “report en masse”; the one which is useful for al- lim
al-Yagin, or “Definite Knowledge,” and fulfilling its conditions.

The second is al-Mash’har, or the “Famous Report”; and it is that which is wide-
spread.

The third is al-'Aziz, or the “Strong Report”; and it is not a condition for authentici-
ty, contrary to those who allege so.

The fourth is al-Gharib, or the “Unique Report”.

Each of them, except the first [category] is considered Ahad, or a type of Singular
Report.

Among them are accepted and rejected reports due to the requisite suspension
of deriving conclusions from them pending investigation into the circumstances of
their narrators- except for the first category that is. There can occur in them what
amounts to al-'IIm an-Nazri, or “Speculative Knowledge,” by means of external
proofs, according to the preferred view. e
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Categories of Narrations

Al-Gharabah, “Uniqueness”

Then there is the Gharabah, or “Uniqueness”, which can be either in the root of
the chain of narration or not.

The first [in the root of the chain] is called al-Fard al-Mutlag, or “Absolutely
Unique” [chain of narration].

The second [not in the root of the chain] is called al-Fard an-Nisbi, or “Relatively
Unique”; and the use of the term “unique” for this category is rare.

A report of singular chains through a narrator of ‘Adl, or “integrity,” Tam ad-Dabt,
or of “consummate precision,” Muttasil as-Sanad, or via a “continuously connected
chain of narrators,” without hidden defect [lit. not Mu allal] or abnormality [Shadh-
dh], is a Sahih, or “authentic report,” on its own merit, bi-Dhatihi. It differs in its
grade by however much it differs from these characteristics.

Consequently, Sahih al-Bukhari takes precedence, then Muslim, then whatever
meets both of their conditions.

If [a narrator’s] precision is less [than consummate], then [the narration] is Hasan,
or “fair”, on its own merit, or bi-Dhatihi; and by means of a number of routes it can
become authentic.

If the two [descriptions, i.e. Sahih and Hasan] are combined, then it is due to inde-
cision regarding the narrator whereof a singularity [takes place in the chain]; other-
wise [the two descriptions are combined] with respect to two chains of narration.

The Ziyadah, or “addition” [to the text of the narration], by the narrators of either
of the two [authentic or fair narration] is acceptable as long as [the addition] does
not contradict someone more trustworthy.

If [the addition] is contradictory to [what] someone more preferred [transmitted],

then the preferred [transmission] is termed al-Mahfiz, or the “Preserved Report”;
= “-"E-_-_and its opposite is termed ash-Shadhdh, or the “Abnormal Report”; and [if the

-___cbntradictory addition] contains any weakness, then the preferred report is termed

= e ‘ruf, or the “Good Report”; while its opposite is termed al-Munkar, or the

- “Bad Report”.
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Al-Fard an-Nisbi, or the Relatively Solitary Report

The relatively solitary report, if in agreement with another report, is termed Muta-
bi’, or a “Follow-Up Report.”

If another text [for the narration] is found that resembles it, then it is termed a
Shahid, or a “Testifying Report.”

Following up the routes for that [narration] is termed al-‘I 'tibar, or the “Consider-
ation.”

Al-Magbdiil, or the Accepted Report

If the report is free from that which contradicts it, then it is termed al-Muhkam, or
“In Effect.” If [a report] is contradicted by something similar [in grade], if it is pos-
sible to reconcile [the conflicting reports], then it is termed Mukhtalif al-Hadith, or
“Variant Narrations.” If it is not [possible to reconcile the narrations] and the later
report is established [as authentic], then it is termed an-Nasikh, or the “Abrogating
Report”; and the other is termed al-Mansukh, or the “Abrogated Report.”

Otherwise, Tarjih, or “scholarly preference” [is exercised between the two reports],
then Tawaqquf, or “Suspension” [of acting upon either of the two reports].

Al-Mardud, or the Rejected Report

The rejected report can be either due to someone dropped from the chain of nar-
ration or an impugnment regarding a narrator.
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As-Saqt, or the Drop

ok (LT

oF

The drop in a report can be from the beginning of the chain or from its end after
the Tabi'i, or something else.

LRI

The first [category of drop] is termed al-Mu ‘allag, or the “Suspended Chain.”
The second [category of drop] is termed al-Mursal, or the “Expedited Chain.”

The third [category of drop] is when there are two or more narrators dropped in
succession, then it is termed al-Mu ‘dal, or the “Narrowed Chain”; otherwise it is
termed al-Mungqati’, or the “Cut-Off Chain.”

The [drop] can be either clear or concealed.

The first [clear drop] can be perceived by means of a lack of Talagr, or “meeting”
[between the narrators], and [it can be perceived] through referring to the history
[of narrators].

The second [concealed drop] is termed al-Mudallas, or the “Forged Chain”; and [a
narration] is reported by means a form suggesting that [the two narrators] meeting
is possible, such as using the term ‘An, or “on authority of so-and-so”, and Qala, or
“so-and-so said”; likewise is al-Mursal al-Khafi, or the “Hidden Expedited Chain,”
from a contemporary who did not meet the one he is narrating from.
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At-Ta n, or the Impugnment

Then is the impugnment which can be due to a narrator:

1) Lying;

2) Being accused of [lying];

3) Excessiveness of errors;

4) Carelessness;

5) Sinfulness;

6) Embellishments;

7) Contradictions;

8) Anonymity;

9) Innovations; or

10) Poor memory.

First is al-Mawda’, or the “Fabricated Narration.”
Second is al-Matrik, or the “Abandonded Narration.”
Third is al-Munkar, or the “Abominable Narration.”
Likewise is the fourth and fifth.

LRI

A |

Al-Wahm, or the Embellishment

-~ Then [sixth] is the embellishment which, if one only becomes aware of it by means
~ of external proofs and gathering the various chains of narration, then it is termed
~ tobe Mu'dllal, or a “Concealed Defect.”



s
..o.o|
-~ -

R ]
dod9g |
s =

wAlES 3

S5 +E

100:“0 3‘

e o
d.b.Q? o _9"

sualBl5 215011385 b J& ROV HTREF W RR RIS RNAES

T e o T
HseaJls : g:sj.laﬂ &9 ‘Q;")-QJL? il'i'l’c él:ﬂ Ql :G».a:&” & <.
N - - = —




Al-Mukhalafah, or the Contradiction

Then [seventh] is the contradiction which, if it takes place by means of an alter-
ation to the chain of narration, then it is termed Mudraj al-‘Isnad, or “Insertion
into the Chain of Narration”; or

If [the contradiction] is by means of incorporation of [the words] of the narrator
with whom one is narrating from, then it is termed Mudraj al-Matn, or “Insertion
into the Text of the Narration”; or

If [the contradiction] is by means of advancing or delaying something, then it is
termed al-Maglib, or “Inversion”; or

If [the contradiction] is by means of an addition of a narrator then this is termed al-
Mazid, or the “Addition” [for the purpose of] connecting the chain of narration; or

If [the contradiction] is by means of exchanging one chain for another while [the
exchanged chain] is not more likely [to be authentic than the other] and it is done
intentionally, then it is termed al-Mudtarib, or “Confused”; or

If [the contradiction] is by means of alteration despite the remaining integrity
of the chain, then it is termed al-Musahhaf, or the “Misspelling” [in Dots], and
al-Muharraf, or the “Misspelling” [in vowels].

It is not permissible to intentionally alter a text by removing text or using synonyms
except for the one who is knowledgeable about what impedes the meaning, [in
case] the meaning is not clear and requires an explanation and clarification of un-
usual and problematic terms.
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Al-Jahalah, or Anonymity

Then [eighth] is anonymity. The reason for it is that a narrator has a large number
of epithets and then he is mentioned by one he is not famous for on purpose and
[the scholars] compiled works about [this topic] called al-Muwaddih.

There is also [the anonymity resulting from] very little narrating such that very few
have taken narrations from the narrator; and [scholars] have also compiled works
about it called al-Wuhdan; [there are also those who are anonymous due to] not
being named due to abbreviation, and [the works compiled about this topic are
called] al-Mubhamat, or “obscurities,” which can be in any number of ways, even if
a term of praise [is used instead of the name of a narrator] according to the
soundest view.

If [the narrator] is named and there is only a single narration from him, then he is
termed Majhal al-Ayn, or “Intrinsically Anonymous”; if there are two or more
[narrations from a narrator and no one declared him trustworthy, then he is
termed as Majhul al-Hal, or “Circumstantially Anonymous,” and also al-Mastir, or
[a narrator whose condition is] “Hidden.”

Then [ninth is the impugnment due to] innovation which can be something that
makes them a Disbeliever or sinful.

As for the first type, its adherent cannot be accepted according to the majority.

As for the second type, the soundest view is that those who do not call to their
innovation can be accepted, except in cases when he transmits something that
-~ strengthens his innovation. In that case he is rejected [as a narrator] according to —
—— the preferred view. This is what al-Jawzgani, a Shaykh of an-Nasa’1, allowed for. e
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Saw” al-Hifz, or Poor Memory

Then [tenth] is poor memory: if [the condition] is persistent, then he is termed
—ash-Shadhdh, or “Abnormal,” in one view; or if it came upon suddenly and then [he
is termed] al-Mukhtalit, or “One who mixes things up.” When the one with poor
memory is followed-up [with a corroborating report] by means of something
considered; likewise is the Mastiir, or [narrator with a] “Hidden” [condition], the
Mursal, or “Expediter,” and the Mudallis, or “Forger” [of chains]: their narrations
can reach a grade of fair however not “per se” [li-Dhatihi], rather by means of
overall consideration.

Al-‘Isnad, or the Chain of Narration

Then is the chain of narration: it can either end at the Prophet S in a clear
manner or be ruled as such [dealing with] his statements, actions or silent
approval; or

[The chain of narration can end at] the Compagian in a similar manner. [A
Companion] is someone who met the Prophet™ as a believer in him and died as
a Muslim, even if apostasy came in between [his belief and his death], according to
the soundest view; or

[The chain of narration can end at] the Tabi 7, or “Successor.” [A Successor] is
someone who met a Companion in a similar manner.

The first type is termed al-Marfa ', or a “Raised Chain”; the second is termed
al-Mawaqdf, or a “Stopped Chain”; and the third is termed al-Magqtd ', or a “Cut-Off
Chain.” Any [report whose chain ends at someone] other than a Successor is the
same [as them]. The rest are termed as al-Athar, or “Traditions.”

Al-Musnad, or the “Supported Chain” is the chain which is raised by a Companion
and which appears to be continuously connected by each narrator.

If the number [of narrators in the chain] are few, whether it ends at the Prophet
or a preeminent scholar who possesses a lofty attribute like Shu ' bah, then the first

type is termed as possessing al- Uliw al-Mutlaq, or “Absolute Elevation.” The
~ second type is termed as possessing al-'Uliw an-Nisbi, or “Relative Elevation.”

= - [In Relative Elevation] is something termed al-Muwafaqah, or the “Agreeing

: Transmission,” which is the connection [of a chain] to a narrator of one of the
- compilers [of narrations] from a different route.

;:.ll:.;::r;i:l:-.{ii:';‘ .-
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[In Relative Elevation] is something termed al-Badal, or the “Exchanged
Transmission,” which is the connection [of a chain] to a narrator from which a com-
piler narrated in a similar manner.

- [In Relative Elevation] is something termed al-Musawah, or an “Equivalent
Transmission,” which is an equivalence in the number [of narrators] in a chain from
the transmitter to the end [of the chain] in comparison with the chain of one of the
compilers [of narrations].

[In Relative Elevation] is something termed al-Musafahah, or the “Handshake
Transmission,” which is an equivalence [in the number of narrators in a chain] in
comparison with a student of the aforementioned compiler [of narrations].

For each category of al- Ultuw, or the “Elevated Chain,” is a corresponding category
for its opposite, an-Nuzul, or the “Lowered Chain.”

If the transmitter and the one he transmits from share the same generation and
have met the same narrators, then [this type of link between narrators] is termed
al-Agran, or of the “Same Generation.”

When each of the two narrators of the same generation [/Agran] narrate from one
another, it is termed al-Mudabbaj, or the “Adorned Transmission.”

If [a transmitter] transmits from anyone below him, then it is termed al-Akabir “an
al-Asaghir, or “The Greater from the Lesser”; likewise is when fathers transmit
from sons- while its reverse is the majority of instances; and from [that category,
i.e. al-Asaghir "an al-‘Akabir] are those who transmit from their father from their
grandfather.

If two [transmitters] share a narrator and one of them precedes the other in death,
then it is termed as-Sabig wal-Lahiq, or “The Forerunner and the Follower.”

If [a transmitter] transmits from two [narrators] who share the same name and
they cannot be distinguished from each other, then by means of [the transmitter’s]
specification of one of them, what was neglected is clarified.

- If the one who is transmitted from denies [a transmission] in resolute fashion, [the
3 transmission] is rejected; [if he does so] as a possibility, it is accepted according to
—— the soundest view. In [this category is also] those who narrate and then forget [that
~ they narrated something].

_If the transmitters share the same manner of transmission and other aspects of the
- circumstances [of transmission], then it is termed al-Musalsal, or the
“Concatenated Chain.”
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Sigh al-‘Ada’, or The Form of Transmission
And the form of transmission can be:
1) Sami tu, or “| heard,” and Haddathani, or “He narrated to me,” then

2) Akhbarani, or “He informed me,” and Qara’tu "Alayhi, or “| recited to him,” then

3) Quri’a "Alayhi, or “It was read to him,” and ‘Ana ‘Asma u, or “I listened,” then
4) Anba’ni, or “He notified me,” then

5) Nawalani, or “He passed to me,” then

6) Shafahani, or “He said directly to me,” then

7) Kataba ‘llayya, or “He wrote to me,” then

8) An, or “on authority of,” and similar ways [of transmission].

The first two [forms] are for those who heard individually from the utterance of the
narrator. If [the transmitter] pluralizes [the form of transmission] then others were
with him [at the time of hearing from the narrator]. The first of [the forms] is the
most declarative and highest [form] in terms of dictation.

The third and fourth forms are for those who recited [the narration] themselves; if
they pluralize [the form], then it is like the fifth form.

“To notify” [from the fourth form] means “to inform” [from the second form]

except in the terminology of the later scholars in which case it is for granting

authorization, like the term “on authority of.” The term “on authority of” from a
~_contemporary leaves open the possibility of the narrator having heard it exceptin
~— the case of a forger [Mudallis]. It is said that a confirmation of the two having met =
: is stipulated- even if once- and it is the preferred opinion.
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~[The later scholars] would declare direct verbal communication in an authorization
based on the mere pronouncement of it [in the chain by the narrator], as well as
direct written correspondence in an authorization with the mere writing of it. [The
early scholars] stipulated the coupling of the permission with the transmission for
the soundness of the delivery [of a narration]. It is the most elevated among the
types of authorization.

Likewise, [scholars] stipulated [the requirement of] permission in the case of
al-Wijadah, or written works which one comes across; al-Wasiyah, or inherited
works; and al-I’lam, or when a narrator knows that one of the transmitters
narrates a compilation on his authority; if [permission does not exist] then there is
no consideration for it, like in the case of the general authorization, [authorization]
for the unknown, as well as the absent person, according to the soundest opinion
regarding all of that.

Ar-Ruwah, or the Transmitters
Then are the transmitters:

If their names are the same, the names of their fathers, or those further in the lin-
eage, however the narrators are different, then it is termed al-Muttafig
wal-Muftariq, or the “Coincidental Names and Separate [Individuals].”

If the names [of transmitters] are spelled with the same letters yet differ in their
requisite dots, then it is termed al-Mu’talif wal-Mukhtalif, or the “Names of Similar
Appearance and Different [Consonant Points].”

If the names are the same yet the names of their fathers differ, or the reverse, then
it is termed al-Mutashabih, or the “Resembling Names”; likewise are termed the
names in which both the transmitter and his father’s name is the same as another,
yet the different transmitters differ in their region-based epithet. Also, other

~ categories derived from it and the previous one are when names are the same or
~ similar except for a single letter or two; [another similar category is when] there is

~an advance or delay [of names] or similar [differences].
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Epilogue

Among the important aspects is knowledge of the various generations of the trans-
mitters, their dates of birth and death, regions, conditions whether praised or crit- :
icized, and anonymity. e

Also [important] are the levels of criticism and [that] the description by means of
the superlative is the worst, like Akdhab an-Nas, or “the most dishonest of peo-
ple”, then Dajjal, or “Anti-Christ,” or Wadda’, or “fabricator”, or Kadhdhab, or “liar.”

The least [of the worst descriptions] is Layn, or “flexible,” or SGw " al-Hifz, or “poor
memory,” or Fihi Magal, or “there is something said about him.”

The levels of praise, [beginning with] the highest of them, is the description by
means of the superlative, like Awthaqg an-Nas, or “the most trustworthy of peo-
ple,” then attributes which are emphasized or [when] two attributes [are men-
tioned] like Thigah, Thigah, or “trustworthy, trustworthy,” or Thigah, Hafiz, or
“trustworthy, memorizer.” The lowest [of praise] is what notifies one of a being
close to the lightest of praise are [terms] like Shaykh, and praise [of the narrator]
is accepted from someone aware of its reasons, even if from a single individual,
based on the soundest view.

Criticism takes precedence over praise if [the reasons] are given clearly from one
who is aware of the reasons [for the criticism]. If there is no praise, then [criticism]
is accepted in summarized form, based on the preferred opinion.
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Knowledge of Epithets and Other Matters

Among the important [aspects of the science of narrations] is knowledge of pa-
ternal epithets of the named [transmitters], the actual names of those who are
known by paternal epithets, those whose names are their paternal epithets, those
who have different paternal epithets, those who have a great number of paternal
epithets and descriptive names, and those whose paternal epithet is the same as
the name of their father; or the reverse [those whose name concurs with the pa---
ternal epithet of their father]; or those whose paternal epithet is the same as the
maternal epithet of his wife; those whose lineage leads to someone other than
their father, to their mother, or to something that one would not readily associate
[the narrator] with; those whose name is the same as their father and their grand-
father; or [whose name is the same] as his Shaykh and his Shaykh’s Shaykh, etc;
and those who have the same name as the one they narrate from and the one that
narrates from him.

[Also there is] knowledge of the Mujarradah, or “bare” and Mufradah, or “rare
names,” the names which consist of only a Kunyah, or “paternal epithet,” al-Alqab,
or “nicknames,” al-‘Ansab, or “lineages”; [those names which] refer to tribes,
hometowns, cities, villages, roads, or neighborhoods; and [those names which]
refer to vocations and trades. Sameness and resemblance take place in [the afore-
mentioned categories] just like in names as well as in nicknames. [Among the im-
portant aspects of the science of narrations] is knowledge of the reasons for [nick-
names and attributions].

[Among the important aspects of the science of narrations] is knowledge of the
Mawali, or “manumitters/freed slaves”- those who freed others and those who

are freed- whether through slavery, oaths or becoming Muslim; and knowledge of
- [narrators who are] brothers and sisters.
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[Among the important aspects of the science of narrations] is knowledge of the
manners of the Shaykh and the one seeking narrations, the age [of the narrator
upon] hearing and narrating of narrations; the characteristics of [a narrator’s] :
writing of narrations, [characteristics of] his audiences [with the Shaykh], _
[characteristics of] his [behavior while] hearing [narrations], as well as [the e
Shaykh’s behavior while] listening to [a student]; [knowledge of] the travel

undertaken in [seeking narrations]; [knowledge of a Muhaddith’s] compilation-

whether it is organized according the name/status of the narrators, chapters of
jurisprudence or subject, hidden defects, or abbreviated forms of the narrations

which include only the beginning.

[Among the important aspects of the science of narrations] is knowledge of the
circumstances surrounding the narration. Some of the teachers of al-Qadi Abu
Ya'la bin al-Farra’ have written works on the subject and they most likely compiled
works about these [aforementioned] categories. [The categories just mentioned]
are stated plainly, apparent in their definition, and free from the need for
examples; enumerating [the examples/categories] would be difficult, so refer to
them in the more detailed works in order to become better acquainted with their
details.

Allah is the one who grants success and the one who guides- there is no god except
Him.
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